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When I have tea with Helen Issokson I always ask her to tell me 

the story of Bullets.  Bullets was a cocker spaniel, and belonged to 

Barsha Tolin’s brother Bruce Levett, when they were kids.  Since the 

Levetts and Issoksons, along with the Cronigs, were among the 

founding families of the Island Jewish community, and I guess you 

could say that Bullets was one of the founding dogs. 

As Helen tells it, there was a time long ago in Vineyard Haven 

when dogs could walk around without leashes and conduct their 

social lives independently of their humans.  That was also the time of 

Vineyard Haven’s drug store called Yates’ on Main Street, where 

Islanders went for milk shakes. It was in those days of canine freedom 

and drug store soda fountains that Bullets tasted a milkshake at 

Yates’.  Knowing immediately that this was a good thing, he took to 

walking there himself from Brickmans, ordering his own milkshake, 

which they would put in a bowl for him on the floor.  After a while, 
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when it became a regular stop for Bullets, Yates’s created a charge 

account for him, and pinned his tab to the wall so he could buy 

milkshakes on store credit without having to worry about carrying 

cash.  

Needless to say, milk shakes are only the tip of the iceberg of 

things shared in common between human and non-human animals.  

Looking at off-Island history, which in some cases stretches back 

earlier than Vineyard Haven history, our lives have been 

interconnected with animals from pre-historic times. The oldest 

known canine burial is on display at the Pre-historic (Hu)Man  

museum on Kibbutz Ma’ayan Baruch in the Upper Galilee, where you 

can see the skeletal remains of a woman buried with her dog.1  We 

don’t have to go to prehistoric times, however to see the role of 

animals in our lives. Who knows more deeply the wonder of animals 

than children, and who knows better the companionship of animals 

than seniors experiencing loneliness at the end of life?  As a rabbi 

with the privilege of ministering to and learning from the 

congregation, I know very well that the loss of an animal can trigger 

the most intense grief, and the adoption of one the greatest joy. In an 

essay called “Loneliness and Presence,” Thomas Berry quotes Chief 
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Seattle as saying,  “when the last animals will have perished ‘humans 

would die of loneliness.’”2 

Growing up in my family, however, I experienced none of this.   

In fact, it was the opposite-- the more distance from animals, the 

better. My parents were allergic to dogs and cats.  The tropical fish we 

had as kids would jump out of their tank and die.  Bird feathers we 

found were not allowed to be touched because of potential disease.  

Insects didn’t dare to cross the boundary into our house where they 

knew they were assured certain death at the hands of my mother. My 

mom was afraid of dogs, having been bitten as a child, and that fear 

was passed down to me. My uncle’s guard dog at his gas station, a 

sweet heart named Morris, was only allowed inside my Aunt’s house 

if my uncle put socks over his muddy paws.  And to top it off, my 

grandfather was a kosher butcher. 

And so for my childhood and most of my adult life I had very 

little connection to animals.  All that changed radically, however, 

when 11 years ago we were persuaded by our then 7 year old daughter, 

that the twin parental sins of 1) moving her from Philadelphia, and 2) 

not providing her with a sibling close enough in age to play with, 

could only be atoned for by getting her a dog.  And so after 43 years of 
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animal avoidance, I agreed to a family dog, and it was Shlomi that in 

the words of MIT science historian Laurel Braitman, “cracked open 

my world.”3   I at last understood human grief at the loss of an animal, 

animal grief at the loss of their friends, human love and joy in the 

presence of their animals, and the sense that the universe, in Thomas 

Berry’s words,  “is a communion of subjects rather than a collection of 

objects.”4  “Every being,” he writes,  “exists in intimate relation with 

other beings and in a constant exchange of gifts to each other.”5  

This past year, we were off-Island when Shlomi ran away from 

his caregiver one cold, snowy, windy night. The next morning, the 

whole Island, it seemed, offered to help rescue him, including many 

in this room.  We experienced this “communion of subjects” in a 

profound way.  In gratitude for the miracle of his rescue, I want to call 

attention today to a meaning of Rosh Hashanah that we do not focus 

on enough.  Rosh Hashanah is the Day of Judgment in our tradition, 

but it is also the anniversary of the creation the world and of all living 

beings. Hayom Harat Olam, it says in our machzor.  “Today the 

world was born.”  Today we honor and celebrate this “communion of 

subjects.” In the creation story, human and non-human land animals 

were created on the same day. Rosh Hashanah is a day to remember 
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that humanity is not a conqueror of the land community, as Aldo 

Leopold writes, but a “plain member and citizen of it.”6  When our 

world is “cracked open” by the experience of communion with other 

living beings as subjects and not as objects, what does that look like?  

How does Judaism understand our relationship to animals and other 

living beings?  What, according to Judaism, are their rights and our 

responsibilities?  How does our relationship to animals affect other 

issues of justice—whether social, economic or environmental?  And 

what is the significance of communion with other living beings to our 

spiritual lives? 

Professor Tom Eisner of Cornell, may his memory be for a 

blessing, was an etymologist who spoke movingly at the 92nd street Y 

a few years ago about his relationship with insects and the natural 

world as subjects.7 When Eisner was a boy, he fled the Nazi’s with his 

family to South America.  South America was, as he explained, an 

etymological paradise, and he learned as a boy to classify different 

insects by their smell.  He dreamt of insects, and even dreamt that he 

was an insect telling another insect that he occasionally dreams he is 

a human. 
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The great neuroscientist Oliver Sacks, may his memory be for a 

blessing, who was on stage with him, asked if he felt  “that insects 

respond to you  . . . and whether they know that you’re gentle and 

reliable and for them.”  “It’s a good question,” Eisner answered.  “I 

don’t presume to read responses on the part of the insects.  But the 

older I get the more difficult I find it to experiment with them in ways 

that kill them.  Bombadier beetles can live for 1, 2, up to 3 years in 

your lab.  You become very attached to them, you give them names.  

And when they die it’s an event. So you must somehow have moments 

when you feel that things are going on in their tiny little brain--that 

they have secrets hidden up their sleeves that they might reveal if you 

found a common language.  I find that I can love nature no matter 

how distant the individual organisms are from me.  But I reach out 

and hope that I can shorten the distance and create some feeling of 

co-existence.” 

Co-existence.  Communion.  We are not the only subjects in 

God’s world.  Comedian Louis CK in one of his stand-up routines, 

jokes that he would prefer we didn’t look for other life forms in the 

universe because it’s not going to be good.  “We’re very like, 

egocentric.  We think that—if there’s aliens they’re gonna come and 
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gonna be like ‘hey guys, we’re the aliens.  You’re like people but we’re 

just aliens.  We’re part of your experience.  So whatever we can do to 

make this enjoyable for you.”8 For the most part, that is how we treat 

animals.  We’re the people.  You’re the animals.  You’re here to be a 

part of our story.  But communion and co-existence means the story 

is actually larger than the human one and we are just a part of that 

larger story.  The earth is teeming with life and beings that have their 

own stories. Why would we explore space to find new life when we 

have yet to be in community with the infinite life forms all around us 

here on earth?  

Children seem to intuitively understand this.  I always noted 

that when it came to giving tzedakah, most young children want to 

give it to help animals.  I always thought that was something to grow 

out of with more knowledge and sophistication. I now think it is I and 

other adults who must learn from a child’s closeness to animals.  This 

is expressed wondrously in the great children’s book Mary Poppins, 

by P.L. Travers. In the book, Jane and Michael have baby twin 

siblings named John and Barbara who, while they don’t yet have 

human language, can talk to the stars and the trees and the birds, but, 

like all human beings, lose that ability when they turn one year old.  
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For those of us over the age of one, we have a lot to re-learn. Yet 

is this communion just a fantasy? Can we every really know, the 

subjectivity of an animal. Some animal behaviorists say we are just 

projecting our own experiences on to animals, anthropomorphizing 

them, and we cannot hope to know what they are feeling inside.  But 

as science historian Laurel Braitman argues, if animals are unlike 

human beings, human beings are also unlike other human beings, 

and we can hardly hope to know what goes on in the head of our 

fellow.  That doesn’t mean, however, that we can’t empathize and 

experience communion.9 As Braitman argues in her Ted Talk, “I really 

do believe that even though you can't know exactly what's going on in 

the mind of a pig or your pug or your partner, that that shouldn't stop 

you from empathizing with them. The best thing that we could do for 

our loved ones is, perhaps, to anthropomorphize them.” 

Jewish tradition often anthropomorphizes animals in order to 

express the deeper reality of the universe of communion of subjects 

among all of God’s creation.  God, for example, makes covenants with 

animals, such as that after the flood (“I will establish My Covenant 

with you . . . and with every living creature that is with you . . . Gen. 

9:9). This inclusion of animals is not surprising. In Judaism, God is 
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not just the God of human beings but of all beings, referred to 

explicitly in the Torah as the God of all spirit and all flesh El elohai 

haruchot lechol basar (Num. 16:22; Jer. 32:27).  All living beings 

have souls and are said to praise God in their own way.   We recite as 

part of the daily liturgy “nishmat kol hai tevarech et shimcha” “the 

soul of every living thing shall bless your name.  The beautiful and 

poetic ancient Jewish text, Perek Shirah  or  “Chapter of Song” 

“proclaims that each of God’s creatures, plants and animals, 

mountains and rivers, sings out to its Creator in a special way.”10  A 

biblical verse is put in the mouth of different living beings and parts 

of the universe.  The Sun quotes a verse from Isaiah, “Arise, and 

shine, your light has come!  The glory of the source of the Lord shows 

forth through you.” The Bird quotes the Psalm “I lift my eyes up to the 

hills, from where does my help come.” As Rabbi Arthur Green 

teaches,  “the power and oneness of God are manifest in each of the 

lowliest and simplest forms of being, including the inanimate, as well 

as they are in the most magnificent and complex creations of the 

human mind.  Each of them, real and distinctive in itself, bears 

witness to the single force of being that animates and unites them all.” 
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All this sounds idyllic, but what about other ideas about animals 

in Judaism?  What about the idea of dominion of human beings over 

nature in Genesis? Or animal sacrifice? Or the abusive kosher 

slaughter plant in Iowa?  What is the full picture of the human 

relationship to and responsibility for animals in Judaism?  

When it comes to the relationship between humans and 

animals, Judaism has different ideas, and there is a rich and creative 

tension among them. In the Torah’s creation story of Genesis 1, for 

example, Judaism places human beings at the center.  It is humans 

who are created in God’s image, and humans who are told in Genesis 

to “fill the earth and master it; and rule over the fish of the sea, the 

birds of the sky, and all the living things that creep on earth.” (Gen. 

1:28).   

Yet the Torah also writes that Adam was created from the dust 

of the earth, and that dust, according to the Talmud, was gathered 

from all around the world, making the human a part of—not apart 

from—creation.  And while human beings in Genesis 1 are created 

last, seemingly at the climax of creation, the Talmud teaches that 

“Adam was created [last of all beings] . . . in order that, if a person's 

mind becomes [too] proud, he may be reminded that the gnats 
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preceded him in the order of creation  (Sanhedrin 38b).  The biblical 

book of Ecclesiastes teaches that human and animal “both have the 

same life breath; man has no superiority over beast . . .” (Kohelet 

3:18-20).  And the Besht, the founder of Hasidism taught, “Do not 

consider yourself superior to anyone else . . . In truth, you are no 

different than any other creature, since all things were brought into 

being to serve God . . . . A person should consider himself, and the 

worm, and all creatures as comrades in the universe, for we are all 

created beings whose abilities are God-given.”11 

One thing is clear and without any ambiguities in Judaism, 

kindness and compassion to animals is an essential measure of 

righteousness.  Judaism does not separate and compartmentalize 

compassion.  A compassionate person needs to be compassionate to 

all beings. As it is written in Psalm 145:9, “the Lord is god to all, and 

His compassion is upon all His works.”  In this way human beings are 

obligated to imitate God.  As the book of Proverbs teaches, “a 

righteous person knows the soul of an animal” (Proverbs 12:10).  

Our sacred texts from the Torah to the Talmud to the midrash 

and beyond are filled with teachings about the connection between 

compassion for animals and compassion for human beings. The 



 12 

midrash teaches that Noah and his family survived the flood because 

they took such diligent care of the animals that they stayed up all 

feeding them (Tanchuma Noah 14). In Genesis, Abraham’s servant 

Eliezer was sent to choose a wife for Isaac, and he chose Rebecca 

because of the compassionate way she cared for animals and gave 

water to all of Eliezer’s camels.  

Biblical society was a pastoral, agrarian one and our biblical 

ancestors were shepherds.  The Bible reflects the society’s pastoralist 

ethic that “attached high value to the diligent care of animals.”12 The 

bible and midrash are full of stories of the compassionate shepherd 

taking care of his flock, and filled with metaphors of God the 

shepherd taking loving care of his human flock. “The Lord is my 

shepherd.  I shall not want,” begins Psalm 23.  Moses and David, both 

shepherds, were chosen as leaders because of their extraordinary 

kindness to their flock. The Holy One blessed be He, declares to 

Moses and David according to Midrash, ‘You have shown compassion 

in tending the flock belonging to mortal man.  Thus shall you tend my 

flock [Israel]  (Shmot Rabbah 2:2). 

“The Righteous knows the soul of his animal,” Proverbs teaches,  

“and the compassion of the wicked is cruelty.”  Cruelty to animals is a 
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serious violation of Torah law.  Actions that cause needless suffering 

to animals, and the neglect of actions to prevent suffering, all called 

“tza’ar ba’alei hayyim” are serious infractions.  The book of Exodus 

commands “when you see the donkey of you enemy lying under its 

burden and would refrain from raising it, you must nevertheless raise 

it with him” (Ex. 23:5).  Deuteronomy commands that if one uses an 

ox on the threshing floor to stamp on grain, one must not muzzle the 

ox but let him eat what he wants. (Deut. 25:4). It is also forbidden to 

harness a strong and weak animal together for that would cause 

suffering to the weak animal (Deut. 22:10).  The fourth 

commandment of Shabbat explicitly says that Shabbat rest is for 

animals as well as humans (Ex. 20:10).  And the sages teach that one 

may break a rabbinic rule of Shabbat in order to help an animal. 

Hunting for sport and recreation is against Jewish law, as is other 

recreation activities that are at the expense of animals. Even watching 

such an event is forbidden. The Talmud teaches that “one who sits in 

a stadium spills the blood” (Avodah Zara 1).  And while 

experimentation on animals for the purpose of saving human life is 

permitted, experimenting for non-essential purposes such as 

cosmetics is forbidden.13  As the great modern orthodox Rabbi 
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Samson Raphael Hirsch wrote, a person “so easily forgets that injured 

animal muscle twitches just like human muscle, that the maltreated 

nerves of an animal sicken like human nerves, that the animal is just 

as sensitive to cuts, blows, and beatings as man.”14 

For Jewish mystics, the relationship with animals is even more 

intimate, for they believed in reincarnation of human souls in animal 

bodies.  Animals in our lives, or on our plates, they believed, may 

embody the soul of a righteous or less than righteous person who is 

still in need of teshuvah or repair for some sin.  We human beings can 

help lift up that soul with the proper blessings and intentions. 

If Judaism is so concerned about animals, however, what about 

the sacrificial system?  And what about all the chopped liver, brisket 

and roast chicken without which there could be no yontiff? 

Actually, Genesis 1:29 states clearly that the human diet (and 

animal diet) in the Garden of Eden should be vegan. If Genesis 1:28 

says we rule over animals, Genesis 1:29 says we cannot eat them. 

“See, I give you every seed-bearing plant that is upon all the earth, 

and every tree that has seed-bearing fruit; they shall be yours for 

food.” That vegan diet is also what Judaism imagines for the 

messianic era.  In between that time of Eden and the Messiah, 
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however, Jewish law and texts allow the eating of meat but with 

restrictions that call us to eat meat mindfully and in a limited fashion. 

In Leviticus, an Israelite could only eat meat if he or she were in a 

state of ritual purity and brought the animal to the sanctuary to be 

ritually slaughtered by the priests and shared as appropriate with the 

priests and the poor. And while the idea of animal sacrifice rightly 

offends our modern sensibility, and of course hasn’t been a part of 

Jewish practice for 2,000 years, it is important to heed scholar 

Jonathan Klawans words that “the . . . elimination of ritual sacrifice 

from (most) contemporary religious practice has done no good for the 

animals.  Whoever feels smug about the elimination of sacrificial 

altars can just visit a slaughterhouse or a laboratory: neither is a more 

welcome place for an animal than an ancient temple.  The elimination 

of sacrifice is not an ethical development, but an aesthetic one.  The 

only real advance here is one of differentiation: Where pre-moderns 

worshipped and consumed animals in a single process, moderns have 

divided the two activities by the short distance and time that 

separates our places of religious assembly from our refrigerators.”15 

Since the end of the sacrificial system, the Jewish way of killing 

animals for food, called Shechita, has as its focus causing the least 
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pain possible to an animal, through the use of a long, extraordinarily 

sharp knife that leads to a quick and least painful death. To the extent 

that kosher slaughter is combined with the worst practices of 

Industrial Farm Animal Production (IFAP), however, where in most 

cases animals are not given the most basic freedom of movement, 

proper access to a healthy diet, or ability to express normal behavior, 

animals suffer greatly whatever the slaughter.  The tragedy of the 

kosher Agriprocessors plant in Iowa a few years ago was a distressing 

example of this.  On the other hand, when animals are raised on 

small, sustainable farms by farmers who have the time and space to 

care for their animals, kosher slaughter can be what it was intended 

to be.  

Last November we hosted a shochet (kosher slaughterer) Rabbi 

Jacob Siegel, who is part of a growing movement of Jewish young 

people devoted to environmental sustainability including sustainable 

food and meat.  It took place on the Glasgow family farm (Grey Barn 

Farm) with chickens they had raised. It was the first time I had 

witnessed shechita, and found the experience a deeply powerful and 

spiritual one, where one could fully take in the seriousness of taking a 

life for food, and the responsibility that came with it. Eli Berlow 



 17 

helped with the slaughter as well as Giulia Fleishman, two of our 

young people who grew up at the Hebrew Center, and are examples of 

the leadership of this generation regarding animals and sustainable 

farming.  Eating meat from sustainable farms whether one keeps 

kosher or not, embodies central Jewish teachings about compassion 

for animals and mindfulness in the eating of meat. 

Let me assure you, however, I am not only talking about menus. 

You may ask, since we are emerging from a year that witnessed so 

much suffering for human beings all over the planet—poverty, 

disease, natural disasters, racism and cruelty, shouldn’t human 

suffering be our priority in the coming year?  We only have so much 

time and so many resources.  Why talk about cruelty to and 

exploitation of animals when we witness cruelty and exploitation of 

human beings?   

Comedian Amy Schumer expressed this brilliantly in a comic 

sketch in which she played a woman talking with other women 

dropping their dogs off at doggy day care.  They were all trying to 

outdo each other with stories of their adoption of rescue dogs. 

“Mrs. Belvedere is a rescue from Hurricane Katrina,” one 

woman explained.  “She was up on a roof with a little boy whose 
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parents had drowned and I just thought, that orphaned boy can’t take 

care of a dog!  So, I choppered it and rescued it right off that roof.” 

“What happened to the boy?” Schumer’s character asked.  

“What boy?”16 

In Jewish ethics, it is clear that human beings are priority.  Rav 

Kook, the first Chief Rabbi of Israel and devoted to a love of all 

creatures, similar to St. Francis, taught that because of humanity’s 

moral weaknesses, we need to first gather together our strength and 

concentration to promote compassion to other humans, after which 

we will be able to lift the sparks and repair our relationship to 

animals.  I believe, however, that while there are situations where we 

must choose, the deeper truth is that animal suffering, and human 

suffering and injustices of all kinds are closely connected, and the 

challenge is to see these connections so that we can address issues of 

compassion and justice in a deeper way, acknowledging the truth of 

the interconnectivity of all life.  

For example, increasing evidence shows that there is a 

connection between wanton cruelty to animals and cruelty to human 

beings, including spousal and child abuse, rape and homicide.17 And 

at the macro level, as we look around our society, it is no surprise that 
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slaughterhouses with the worst records of abuse of animals also 

exploit their human workers. It is no surprise that a society that pens 

in social and highly sentient animals such as pigs and calves so that 

they can’t even move and have no life with other animals would also 

put 75,000 human beings in a 6x9 foot cell in solitary confinement.  

And returning to the example of Industrial Farm Animal 

Production, we clearly see the complete interweaving of issues of 

animal welfare, human health, environmental degradation and 

economic injustice.  The factory farming which treats animals as 

objects of production and results in great suffering to them, also 

results in irresponsible use of antibiotics which is a detriment to 

human health. In a world where more and more humans are no 

longer assured of safe drinking water or arable land, we should take 

note that a pound of grain-fed beef takes 100 times more water than a 

pound of wheat, and livestock production directly or indirectly uses 

45% of the world’s land.”18 

 Factory farming results in enormous amounts of manure that 

cannot be absorbed by the industrial farm, thereby polluting local 

drinking water and causing environmental degradation.  In fact, the 

huge amounts of manure and chemical fertilizer are a bigger 
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contributor to climate change than transportation. Factory farming 

causes 18% of greenhouse gasses, according to the United Nations 

Food and Agricultural Organization.19  Since climate change will 

disproportionately affect the poor, if we are concerned about the 

poor, we should also be concerned about what is on our plate and how 

it got there. There is no need to choose between animal and human 

welfare.  We live on the same ark. The same cruel system affects both.  

It is a mistake to think we can compartmentalize justice or 

compassion. 

Agribusiness will argue that factory farming produces cheaper 

food, giving the appearance of a choice between animal welfare and 

the affordability of meat to larger numbers of human beings. But this 

choice is an illusion.  Factory farm meat is not really cheap.  There are 

external costs which we, especially the poor, still pay for, just not at 

the supermarket. American factory farms can only function with the 

help of huge government subsidies that we all pay for in taxes.  These 

farms have also put smaller sustainable farms with diverse crops out 

of business, thereby damaging economic self-sufficiency and causing 

poverty both in rural communities of the United States and in 

developing countries. We pay a lot more for our meat-intensive diets 
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than at the check out line, and will continue to pay the costs in 

countering its affects on our health, our environment and our rural 

economy.20 I am not vegetarian and do eat meat on Shabbat and 

holidays.  But it is time we see the true cost of meat, eat less of it, and 

buy from farms where the animals were raised sustainably with 

compassion.  Legislatively, we need to move subsidies from 

agribusiness corporations to sustainable farms that produce healthy 

food in a humane way.  We are blessed to be living on the Island with 

farms that do just that.  We are privileged to have some of those farm 

owners and farm workers in our congregation.  And for those of us 

who keep kosher, we can buy our kosher meat with this awareness.  

Our ancestors enjoyed roast chicken and brisket, but never ate the 

amounts that Americans do in our generation.  Eating less meat is a 

simple way to make a big impact on so many issues of justice and 

welfare of all beings.  As Mark Bittman of the New York Times writes, 

in an op-ed piece entitled  “We could be heroes,”  “You already 

changed your light bulbs.  How about eating a salad?”21  

What else can we do? First I think as a community we can 

develop ways to honor and celebrate our connections with other living 

beings by developing rituals that acknowledge the births, deaths and 
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relationships with our animals, as we do on our annual blessings for 

the animals Shabbat on Parshat Noah’s.  Second, we can support a 

new initiative recently launched by Citizens for Farm Animal 

Protection, a coalition of groups including the ASPCA, the Humane 

Society and the Farmworkers Union.  The initiative seeks to put on 

the Massachusetts ballot in 2016 a referendum that starting in 2022, 

Mass farms and businesses cannot produce or sell meat or eggs from 

calves, pigs or chickens that are cruelly and extremely confined.22  

And third, we can join with other Island and national groups to raise 

awareness and advocate for policies that result in what is now called 

food justice, and embraces issues of economic and environmental 

sustainability as well as compassion for all living beings. 

When we look beyond the question of prioritizing 

compartmentalized issues, we can see the deeper connection among 

all of them—care for animals, care for humans, care for the 

environment. We see the connection among all beings, and the true 

call to act in the world with compassion and justice towards all.  In 

Judaism, our Torah begins with the story of creation, and our 

existence as part of a greater whole.  As Rabbi Arthur Green writes 

“[t]elling the tale of Creation is itself a statement of love of the natural 



 23 

world.  It needs to be accompanied by actions that bear witness to 

that love—without these it is false testimony. . . .”23 

On this Rosh Hashanah we celebrate the creation of the world.  

Jewish mysticism understands this world of separateness, including 

separate species, as an illusion, shards of the one great soul-fire that 

will one day be brought back together in unity.  We share with other 

beings this one great soul of the universe.  As the Sefat Emet teaches, 

“the more we expand our souls, the more God is revealed to us in 

every place.”24 When we expand our souls to love other beings, 

whether human or otherwise, we come closer to God.  As Thomas 

Berry wrote “we cannot be truly ourselves in any adequate manner 

without all our companion beings throughout the earth. This larger 

community constitutes our greater self.”25 May we celebrate creation 

in all its diversity and live in community with our soul mates, all 

living beings. 
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